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NOTE FROM THE EDITOR 
	
  

The	
  Center	
   for	
  Asian	
  Studies	
   is	
  pleased	
  to	
  publish	
  four	
  senior	
  theses	
   from	
  the	
  2014-­‐2015	
  academic	
  year.	
  
Every	
  senior	
  graduating	
  with	
  a	
  degree	
  in	
  Asian	
  Studies	
  is	
  required	
  to	
  complete	
  a	
  research	
  project	
  under	
  the	
  
guidance	
  of	
  a	
  faculty	
  advisor	
  on	
  any	
  topic	
  related	
  to	
  Asia.	
  Each	
  year,	
  students	
  produce	
  excellent	
  work	
  on	
  a	
  
wide	
  variety	
  of	
   topics,	
   and	
   this	
  year	
  was	
  certainly	
  no	
  exception.	
  Earl	
  Grey	
  Chrysogelos’	
   essay,	
   “Capitalist	
  
Influences	
   on	
   Chinese	
   Masculinities	
   through	
   Cinema,”	
   examines	
   how	
   representations	
   of	
   masculinity	
   in	
  
Chinese	
   cinema	
   reflect	
   the	
   influences	
   of	
   capitalism	
   and	
   Western	
   understandings	
   of	
   heterosextual	
  
masculinity.	
  In	
  “Working	
  Hard	
  or	
  Hardly	
  Working:	
  An	
  Examination	
  of	
  Factors	
  Contributing	
  to	
  Workloads	
  of	
  
Tokugawa	
  Era	
  Peasants,”	
  Laura	
  Graham	
  looks	
  at	
  how	
  peasant	
  life	
  in	
  Tokugawa	
  Japan	
  varied	
  depending	
  on	
  
region,	
  gender,	
  and	
  class	
  and	
  status.	
  Chandan	
  Maharjan’s	
  study,	
  “Newars	
  of	
  Kathmandu	
  Valley,”	
  gives	
  an	
  in-­‐
depth	
  understanding	
  of	
  Newari	
  Culture.	
  Jessica	
  Wolff’s	
  thesis	
  concludes	
  the	
  volume	
  with	
  her	
  analysis	
  of	
  the	
  
politics	
   of	
   archaeology	
   in	
   Korea	
   and	
   how	
   the	
   current	
   situation	
   can	
   be	
   remedied	
   through	
   the	
   use	
   of	
  
multivocal	
   interpretations,	
   entitled,	
   “Nationalist	
   Archaeologies	
   of	
   Korea	
   and	
   Applying	
   Multivocal	
  
Interpretations.”
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Capitalist Influences on Chinese Masculinities through Cinema 
	
  

EARL	
  GREY	
  CHRYSOGELOS	
  

	
   	
  
	
  

hina	
   has	
   long	
   been	
   a	
   country	
   that	
   has	
  
enjoyed	
   a	
   high	
   degree	
   of	
   power	
   and	
  
influence	
   over	
   its	
   neighboring	
   countries.	
  

For	
   a	
   great	
   many	
   years	
   China	
   was	
   the	
  
powerhouse	
  of	
   the	
  Asian	
  world.	
  Over	
   the	
   course	
  
of	
   time	
   other	
   countries	
   begin	
   to	
   rise	
   in	
   power,	
  
and	
  challenge	
   the	
  hegemonic	
   rule	
  of	
   the	
  Chinese	
  
empire.	
   Between	
   Japan	
   and	
   many	
   Western	
  
nations,	
   China	
   was	
   slowly	
   removed	
   from	
   its	
  
position	
   as	
   the	
   ruler	
   of	
   Asia,	
   and	
   placed	
   in	
   a	
  
position	
  of	
  pure	
  subordination	
  to	
  foreign	
  powers.	
  
During	
   this	
   period	
   of	
   imperialism,	
   Chinese	
  
government	
  and	
  society	
  was	
   forced	
   to	
   change	
   in	
  
order	
   to	
   thrive	
   within	
   the	
   new	
   culture	
   that	
   was	
  
slowing	
   beginning	
   to	
   form.	
   Taken	
   on	
   a	
   roller	
  
coaster	
   ride	
   of	
   political	
   institutions,	
   China	
  
underwent	
  a	
  long	
  period	
  of	
  general	
  uncertainty	
  in	
  
everyday	
  life,	
  but	
  eventually	
  capitalism	
  settled	
  in	
  
and	
  made	
  itself	
  the	
  main	
  “culture”	
   in	
  China,	
  with	
  
Communism	
   remaining	
   the	
   political	
   face.	
   The	
  
masculine	
   style	
   of	
   men	
   began	
   to	
   change	
   from	
   a	
  
figure	
   devoted	
   to	
   his	
   country	
   to	
   a	
   businessman	
  
devoted	
  to	
  the	
  almighty	
  income.	
  This	
  pursuit	
  of	
  a	
  
capitalist	
   lifestyle,	
   a	
   Western	
   creation,	
   is	
  
something	
   that	
   proves	
   to	
   be	
   detrimental	
   to	
  
Chinese	
   masculinity,	
   causing	
   him	
   distress	
  
throughout	
   his	
   life	
   by	
   way	
   of	
   economical	
  
backlashes,	
   family	
   strife,	
   and	
   lost	
   love.	
   The	
  
examples	
   within	
   the	
   selected	
   films	
   show	
   that	
  
although	
  China	
  has	
  gained	
  a	
  sense	
  independence	
  
from	
  foreign	
  countries,	
  there	
  is	
  still	
  a	
  high	
  degree	
  
of	
   Western	
   imperialism	
   influencing	
   the	
   lives	
   of	
  
Chinese	
   citizens.	
   This	
   foreign	
   influence	
   clashes	
  
with	
   the	
   nationalist	
   desire	
   for	
   independent	
  
cultural	
  creation.	
  	
  

Before	
  any	
  claims	
  are	
  made	
  about	
  masculine	
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concept	
   of	
   Wen	
   and	
   Wu	
   was	
   seen	
   as	
   a	
   purely	
  
Chinese	
  one;	
  one	
  unable	
  to	
  be	
  obtained	
  by	
  foreign	
  
men	
  who	
  were	
   outside	
   the	
   “orbit	
   of	
   civilization”	
  
(Louie	
  1065).	
  As	
  China	
  suffered	
  years	
  of	
  Western	
  
Imperialism,	
   the	
   idea	
   of	
   the	
   Chinese	
   man	
   was	
  
broken	
   down	
   and	
   recreated.	
   Western	
   views	
   on	
  
Chinese	
   masculinity	
   have	
   always	
   been	
   rather	
  
negative.	
   Often	
   viewing	
   Chinese	
   men	
   as	
   “weak,	
  
immature,	
   selfish,	
   and	
   impotent”,	
   the	
   West	
  
reserved	
  the	
  title	
  of	
  “true	
  masculinity”	
  for	
  figures	
  
such	
  as	
  Rambo	
  and	
  Takakura	
  Ken	
  (Song	
  407).	
  But	
  
this	
  can	
  hardly	
  be	
  seen	
  as	
  a	
  fair	
  argument.	
  China	
  
has	
  come	
  from	
  a	
  culture	
  that	
  has	
  a	
  long	
  history	
  of	
  
androgyny.	
   Having	
   no	
   word	
   that	
   specifically	
  
points	
   to	
   cultural	
   masculinity	
   or	
   femininity	
  
implies	
   that	
   in	
   Imperial	
   Chinese	
   times,	
  
interactions	
   were	
   more	
   important	
   than	
   a	
  
linguistic	
   term	
   identifying	
   gender	
   as	
   a	
   social	
  
configuration	
  (Jankowiak	
  3).	
  

Masculinity	
   in	
   China	
   has	
   always	
   been	
   rather	
  
fluid.	
  In	
  early	
  dynasties	
  education	
  was	
  stressed	
  as	
  
the	
   path	
   that	
   men	
   are	
   expected	
   to	
   take.	
   Civil	
  
Service	
   Exams	
   granted	
   literary	
   degrees,	
   which	
  
would	
   secure	
   one	
   a	
   position	
   within	
   the	
  
government.	
   Open	
   only	
   to	
   males,	
   these	
   exams	
  
were	
   highly	
   competitive,	
   placing	
   the	
   sole	
  
importance	
   on	
   the	
   mastery	
   of	
   the	
   Confucian	
  
Classics.	
  These	
  exams	
  required	
  a	
  high	
  amount	
  of	
  
time	
   devoted	
   to	
   the	
   studying	
   and	
   memorization	
  
of	
   these	
   texts,	
   which	
   would	
   require	
   one	
   to	
   have	
  
enough	
   income	
   and	
   resources	
   to	
   allow	
   one	
   this	
  
“leisure”	
  time.	
  Because	
  of	
  this,	
  most	
  students	
  who	
  
attained	
   these	
   degrees	
   came	
   from	
   wealthier	
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of	
  what	
  masculinity	
  means	
  for	
  Chinese	
  men,	
  such	
  
as	
  one	
  “who	
  brings	
  honor	
  to	
  the	
  motherland	
  and	
  
safeguards	
   national	
   dignity	
   on	
   the	
   international	
  
stage”	
   (Song	
   409).	
   Finally	
   out	
   of	
   the	
   reach	
   of	
  
dictators	
   and	
   foreign	
   countries,	
   a	
   sense	
   of	
  
“nationalism”	
   began	
   to	
   be	
   the	
   center	
   of	
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Communists	
  was	
  to	
  re-­‐educate	
  the	
  people,	
  and	
  in	
  
order	
  to	
  do	
  this	
  many	
  aspects	
  of	
  Chinese	
  culture	
  
were	
  either	
  destroyed	
  or	
   appropriated	
  and	
  used	
  
for	
   a	
   different	
   purpose.	
   Therefore	
   much	
   of	
  
Chinese	
   cinema	
   was	
   dominated	
   by	
   “political	
  
education	
   films”	
   (Chan	
   144).	
   Even	
   places	
   which	
  
are	
   thought	
  of	
  as	
  more	
  open	
  and	
   liberal,	
   such	
  as	
  
Hong	
  Kong	
  and	
  Taiwan,	
  held	
  rather	
  conservative	
  
stances	
   when	
   it	
   came	
   to	
   homosexuality.	
   Taiwan	
  
grew	
   for	
   many	
   years	
   under	
   the	
   KMT	
  
(Kuomintang)	
   leadership.	
   The	
   KMT,	
   headed	
   by	
  
Chiang	
  Kai-­‐shek,	
  was	
  a	
  highly	
  conservative	
  group,	
  
but	
   Taiwan	
   gradually	
   embraced	
   a	
   liberal	
   view	
  
(Chan	
   145).	
   Hong	
   Kong	
   also	
   began	
   with	
   a	
  
negative	
  view	
  on	
  homosexuality,	
  as	
  under	
  British	
  
rule	
   “gay	
   male	
   sex	
   between	
   consenting	
  
adults...was	
   considered	
   a	
   criminal	
   act”,	
   up	
   until	
  
1991	
   when	
   this	
   law	
   was	
   changed	
   (Chan	
   145).	
  
Because	
   of	
   the	
   quick	
   progression	
   of	
   Taiwan	
   and	
  
Hong	
   Kong,	
   they	
   have	
   become	
   the	
   outlets	
   for	
  
much	
   of	
   the	
   Chinese	
   speaking	
   world	
   for	
  
homosexual	
   cinema	
   and	
   media.	
   With	
   the	
  
differences	
   between	
   these	
   two	
   territories	
   and	
  
mainland	
   China,	
   it	
   can	
   be	
   difficult	
   to	
   say	
   that	
  
these	
   movies	
   represent	
   homosexual	
   individuals	
  
within	
   mainland	
   China.	
   As	
   long	
   as	
   this	
   is	
   taken	
  
into	
   consideration,	
   the	
   use	
   of	
   Taiwanese	
   and	
  
Hong	
   Kong	
   cinema	
   can	
   be	
   used	
   to	
   shed	
   light	
   on	
  
“Chinese”	
   portrayals	
   of	
   homosexual	
   masculinity,	
  
due	
  to	
  the	
  high	
  degree	
  of	
   foreign	
   influence	
  these	
  
countries	
   have	
   experienced	
   when	
   compared	
   to	
  
Mainland	
  China.	
  Although	
  with	
  the	
  establishment	
  
of	
   bars,	
   websites,	
   magazines,	
   and	
   organizations,	
  
homosexual	
   and	
   “gendered	
   men	
   are	
   becoming	
  
more	
  visible”	
  (Song	
  409)	
  

For	
   examples	
   of	
   the	
   different	
   types	
   of	
  
masculinities	
   I	
   will	
   be	
   using	
   several	
   different	
  
Mainland	
  Chinese	
  movies	
  as	
  examples,	
  as	
  well	
  as	
  
a	
   joint	
   Hong	
   Kong-­‐Mainland	
   China	
   production.	
  
The	
   films	
   which	
   will	
   be	
   used	
   in	
   this	
   paper	
   are	
  
“Shower”,	
   “Beijing	
  Bicycle”,	
   “Together”,	
   and	
   “Lan	
  
Yu”.	
  “Shower”	
  is	
  a	
  film	
  about	
  a	
  man	
  with	
  two	
  sons	
  
who	
  runs	
  a	
  bathhouse	
  in	
  Beijing.	
  One	
  of	
  his	
  sons	
  
is	
  a	
  successful	
  business	
  man,	
  while	
  his	
  other	
  son	
  
was	
  born	
  with	
  a	
  mental	
  handicap.	
  The	
  older	
  son,	
  
Da	
   Ming,	
   returns	
   home	
   after	
   receiving	
   a	
   letter	
  
from	
  the	
  younger	
  son,	
  Er	
  Ming.	
  Da	
  Ming	
  ends	
  up	
  
staying	
  with	
  his	
  father	
  and	
  brother	
  for	
  some	
  time	
  
as	
  his	
  father’s	
  health	
  begins	
  to	
  decline	
  due	
  to	
  his	
  
age.	
   The	
   father’s	
   health	
   decreases	
   faster	
   as	
   he	
  

learns	
   that	
   the	
   hutong	
   that	
   his	
   bathhouse	
   is	
  
located	
   in	
   is	
   set	
   to	
   be	
   demolished	
   for	
   new	
  
construction.	
   Eventually	
   the	
   father	
   dies,	
   and	
   Da	
  
Ming	
  is	
  left	
  to	
  support	
  Er	
  Ming.	
  	
  

“Beijing	
  Bicycle”	
   is	
  a	
   film	
  about	
  a	
  young	
  boy,	
  
Xiao	
  Gui,	
  who	
  moves	
   to	
  Beijing	
  without	
  much	
   to	
  
his	
   name.	
   Luckily	
   he	
   receives	
   employment	
   at	
   an	
  
express	
   bicycle	
   delivery	
   service	
   company.	
   Each	
  
delivery	
  boy	
  is	
  given	
  a	
  new,	
  high-­‐end	
  bicycle,	
  the	
  
cost	
   of	
   which	
   partially	
   taken	
   out	
   of	
   his	
   wages	
  
until	
  it	
  is	
  paid	
  off.	
  Unfortunately	
  Xiao	
  Gui’s	
  bicycle	
  
is	
   stolen	
   just	
   as	
   he	
   had	
   finished	
   paying	
   it	
   off.	
  
Without	
   a	
   bicycle	
   he	
   is	
   fired	
   as	
   he	
   now	
   has	
   no	
  
way	
   to	
  make	
  deliveries.	
  He	
  goes	
   in	
   search	
  of	
  his	
  
bicycle,	
  and	
  finds	
  that	
  it	
  with	
  a	
  school	
  boy	
  named	
  
Jian.	
   Jian	
   is	
   a	
   boy	
   from	
   a	
   poor	
   family	
   who	
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The	
   last	
   film	
   is	
   “Lan	
  Yu”.	
  This	
   film	
   is	
  about	
  a	
  
young	
   student,	
   Lan	
   Yu,	
   in	
   Beijing	
   who	
   is	
  
struggling	
   to	
   afford	
   his	
   tuition.	
   He	
   turns	
   to	
  
prostituting	
   himself	
   to	
   older,	
   wealthy	
   men.	
   He	
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has	
  a	
  hard	
  time	
  understanding	
  some	
  of	
  them	
  due	
  
to	
   their	
   accent,	
   and	
   is	
   not	
   shy	
  when	
  venting	
  her	
  
frustration	
   with	
   them.	
   This	
   interview	
   is	
   being	
  
performed	
   for	
   a	
   job	
   as	
   a	
   bicycle	
   delivery	
   boy.	
  
Once	
   hired,	
   all	
   these	
   boys	
   are	
   given	
   uniforms.	
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wife	
   who	
   was	
   waiting	
   for	
   him	
   in	
   Shenzhen,	
   is	
   a	
  
strong	
  example	
  of	
  filial	
  piety,	
  one	
  of	
  China’s	
  most	
  
cherished	
   traditions.	
   He	
   put	
   aside	
   his	
   personal	
  
life	
   and	
  his	
   lucrative	
   career	
   in	
  order	
   to	
   continue	
  
his	
  father’s	
  legacy	
  the	
  best	
  he	
  could.	
  	
  

In	
   “Beijing	
  Bicycle”	
  Xiao	
  Gui	
   is	
   the	
  picture	
  of	
  
dedication	
  and	
  hard	
  work.	
  Upon	
  being	
  employed,	
  
he	
   takes	
  his	
   job	
  very	
   seriously.	
  Going	
   above	
  and	
  
beyond	
  the	
  requirements	
  of	
  his	
  position,	
  Xiao	
  Gui	
  
ensures	
   that	
  every	
  delivery	
  he	
  makes	
   is	
   fulfilled.	
  
Once	
  his	
  bicycle	
  is	
  stolen,	
  he	
  is	
  fired	
  from	
  his	
  job	
  
as	
   he	
   now	
   has	
   no	
   way	
   to	
   make	
   deliveries.	
   He	
  
makes	
   a	
   deal	
   with	
   his	
   boss,	
   one	
   which	
   the	
   boss	
  
does	
   not	
   believe	
   will	
   come	
   true,	
   that	
   he	
   will	
   be	
  
rehired	
   if	
   he	
   can	
   find	
  his	
   bicycle.	
  After	
   spending	
  
days	
   and	
   nights	
   on	
   the	
   streets	
   searching,	
   he	
  
finally	
   finds	
  his	
  bicycle	
   in	
   the	
  possession	
  of	
   Jian.	
  
His	
  dedication	
  and	
  hard	
  work	
   is	
   contrasted	
  with	
  
Jian,	
   the	
   boy	
   who	
   purchased	
   his	
   stolen	
   bicycle	
  
from	
   a	
   bicycle	
   peddler.	
   Jian	
   also	
   comes	
   from	
   a	
  
poorer	
   background,	
   but	
   still	
   had	
   parental	
  
support,	
   while	
   Xiao	
   Gui	
   is	
   working	
   to	
   support	
  
himself.	
   Xiao	
   Gui	
   earned	
   the	
   bicycle	
   due	
   to	
   his	
  
hard	
  work	
  at	
  the	
  delivery	
  company,	
  while	
  Jian	
  on	
  
the	
   other	
   hand	
   stole	
   money	
   from	
   his	
   father	
   and	
  
purchased	
   the	
   bicycle	
   because	
   of	
   his	
   father’s	
  
unfulfilled	
   promises	
   to	
   purchase	
   him	
   a	
   bicycle.	
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活人！你看不起他，你看不起我”	
   (Big	
   man!	
   You	
  
look	
  down	
  on	
  him,	
  you	
  look	
  down	
  on	
  me.)	
  While	
  
Da	
  Ming	
  was	
  attempting	
  to	
  purchase	
  a	
  ticket	
  back	
  
to	
   Shenzhen,	
   Er	
   Ming	
   wanders	
   off.	
   Old	
   Liu	
   feels	
  
that	
  Da	
  Ming	
  was	
   careless	
   in	
   caring	
   for	
  Er	
  Ming,	
  
only	
  focusing	
  on	
  returning	
  to	
  his	
  upper	
  class	
  life.	
  
Old	
   Liu	
   is	
   acknowledging	
   the	
   fact	
   that	
   Da	
   Ming	
  
has	
   raised	
   himself	
   to	
   a	
   higher	
   social	
   status	
   than	
  
he	
   and	
  Er	
  Ming.	
  This	
   statement	
   shocks	
  Da	
  Ming,	
  
as	
  he	
  has	
  not	
  recognized	
  how	
  he	
  has	
  been	
  acting	
  
towards	
   his	
   father	
   and	
   brother,	
   and	
   this	
   is	
   his	
  
turning	
  point.	
  Upon	
   realizing	
   that	
  his	
   father	
  was	
  
in	
   good	
   health	
   in	
   the	
   beginning	
   of	
   the	
   movie	
   he	
  
was	
   ready	
   to	
   return	
   home	
   and	
   to	
   work.	
   So	
  
focused	
  on	
  his	
  pursuit	
  of	
  wealth	
  and	
  power,	
   that	
  
he	
   rarely	
   had	
   time	
   for	
   his	
   only	
   family.	
   This	
   may	
  
be	
  seen	
  as	
  dedication	
  to	
  work,	
  but	
  often	
  it	
  is	
  seen	
  
as	
   dedication	
   to	
   money,	
   as	
   he	
   does	
   not	
   work	
   a	
  
physically	
  laborious	
  job.	
  Rather	
  he	
  works	
  with	
  his	
  
mind,	
  and	
  is	
  paid	
  a	
  much	
  higher	
  salary	
  than	
  those	
  
who	
   work	
   with	
   their	
   body.	
   Once	
   Da	
   Ming	
   loses	
  
his	
  father,	
  he	
  realizes	
  the	
  price	
  he	
  had	
  paid	
  for	
  his	
  
past	
  decisions.	
  He	
  lost	
  out	
  on	
  time	
  spent	
  with	
  his	
  
father	
  and	
  brother,	
  and	
  he	
  is	
  then	
  forced	
  to	
  make	
  
a	
  decision:	
  return	
  home	
  to	
  his	
  wife	
  and	
  career,	
  or	
  
take	
  care	
  of	
  Er	
  Ming.	
  
	
  
	
  
Masculine Arrogance 
	
  

This	
  dedication	
   to	
  work	
   is	
  nothing	
  new,	
  as	
   it	
  
is	
   seen	
   in	
   “Beijing	
   Bicycle”.	
   Xiao	
   Gui	
   is	
   highly	
  
dedicated	
   to	
   his	
   work.	
   But	
   “Beijing	
   Bicycle”	
  
introduces	
  us	
   to	
   a	
  different	
   type	
  of	
   attitude.	
   Jian	
  
comes	
   from	
   a	
   lower	
   class	
   family,	
   but	
   seems	
   to	
  
believe	
   that	
   he	
   is	
   worthy	
   of	
   a	
   higher	
   class.	
   Jian	
  
attends	
   a	
   high	
   class	
   school	
   with	
   students	
   who	
  
come	
   from	
   rather	
   wealthy	
   families.	
   Paying	
   no	
  
mind	
   to	
   how	
   hard	
   his	
   father	
   must	
   work	
   to	
   put	
  
him	
   into	
   such	
   a	
   school,	
   Jian	
   feels	
   he	
   deserves	
  
more.	
  His	
  father	
  had	
  been	
  promising	
  him	
  that	
  he	
  
would	
  purchase	
  him	
  a	
  new	
  bicycle	
   if	
  he	
  did	
  well	
  
on	
  his	
  tests.	
  Again	
  and	
  again	
  Jian	
  passed	
  his	
  tests,	
  
but	
  his	
  father	
  could	
  not	
  afford	
  a	
  new	
  bicycle.	
  Jian,	
  
too	
  self-­‐
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a	
   young	
   woman	
   who	
   lives	
   off	
   the	
   generosity	
   of	
  
wealthy	
  men.	
  Xiao	
  Chun	
  becomes	
  close	
  with	
  Lili,	
  
and	
   they	
   end	
   up	
   doing	
   many	
   things	
   together,	
  
shopping,	
  going	
  out	
   to	
  eat,	
  discussing	
   their	
   lives,	
  
etc.	
  One	
  day	
  during	
  a	
  shopping	
  trip	
  Lili	
  goes	
  to	
  a	
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that	
  he	
  had	
  developed	
  strong	
  feelings	
  for	
  Lan	
  Yu,	
  
and	
  this	
  begins	
  to	
  complicate	
  his	
  life.	
  	
  

Within	
  each	
  of	
  these	
  films	
  the	
  characters	
  have	
  
different	
   attitudes	
   regarding	
   their	
   actions.	
   The	
  
men	
   who	
   are	
   after	
   capitalist	
   gain,	
   such	
   as	
   Chen	
  
and	
  Jian,	
  do	
  almost	
  anything	
  in	
  order	
  to	
  maintain	
  
their	
  status.	
  Their	
  appearance	
  in	
  the	
  eyes	
  of	
  those	
  
around	
   them	
   is	
   extremely	
   important	
   to	
   them.	
  
Often,	
   they	
   will	
   take	
   advantage	
   of	
   those	
   around	
  
them	
   in	
   order	
   to	
   keep	
   this	
   appearance	
   up.	
   And	
  
then	
   there	
   are	
   those	
   men	
   who	
   choose	
   to	
   put	
  
themselves	
   on	
   hold	
   in	
   order	
   to	
   assist	
   someone	
  
else.	
  Liu	
  Cheng	
  and	
  Xiao	
  Chun	
  both	
  represent	
  this	
  
type	
   of	
   character,	
   as	
   they	
   rarely	
   think	
   of	
  
themselves	
  before	
   thinking	
  of	
  someone	
  else.	
  The	
  
greed	
  brought	
  on	
  the	
  capitalist	
  path	
  blinds	
  these	
  
characters	
   from	
   feeling	
   for	
   the	
   people	
   around	
  
him,	
  he	
  merely	
  sees	
  his	
  own	
  success	
  or	
  failure.	
  
	
  
	
  
Vices 
	
  

Within	
  all	
  these	
  films,	
  there	
  are	
  certain	
  habits	
  
and	
   actions	
   that	
   are	
   reserved	
   for	
   the	
   world	
   of	
  
men.	
  Cigarettes	
  and	
  alcohol	
  are	
  heavily	
  consumed	
  
by	
   nearly	
   every	
   man	
   in	
   these	
   films.	
   In	
   “Shower”	
  
the	
   men	
   who	
   frequent	
   Old	
   Liu’s	
   bathhouse	
   are	
  
often	
  seen	
  smoking	
  and	
  drinking	
  Baijiu.	
  Gambling	
  
is	
  also	
  seen	
  in	
  this	
  setting	
  through	
  cricket	
  fighting	
  
or	
   Chinese	
   checkers.	
   One	
   of	
   the	
   popular	
  
diversions	
   in	
   the	
   bathhouse	
   is	
   playing	
   games	
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with	
   women’s	
   fashion,	
   Western	
   influence	
   slowly	
  
crept	
   into	
   the	
   world	
   of	
   Chinese	
   men,	
   impacting	
  
the	
  way	
  Chinese	
  men	
  handle	
  their	
  masculinity.	
  In	
  
the	
   Western	
   world,	
   men	
   are	
   masculinized	
  
through	
   the	
   sheer	
   fact	
   of	
   being	
   seen	
   as	
   “sexual	
  
and	
  desirable”	
  (Cheney-­‐Rice).	
  Many	
  times	
  people	
  
state	
   that	
   “beauty	
   is	
   in	
   the	
   eye	
   of	
   the	
   beholder”,	
  
but	
  many	
   scientific	
   studies	
   show	
   that	
   this	
   is	
   not	
  
the	
   case,	
   and	
   there	
   are	
   certain	
   physical	
   traits	
  
which	
   increases	
   an	
   individual’s	
   attractiveness.	
  
For	
  men	
  a	
  specific	
  body-­‐fat	
  range,	
  a	
  certain	
  waist	
  
to	
  hip	
   ratio,	
  broad	
  chin,	
  wide	
   jaw,	
   certain	
  angles	
  
of	
  the	
  eyes,	
  etc	
  (Welsh).	
  These	
  traits	
  were	
  shown	
  
to	
   be	
   rather	
   consistent	
   as	
   they	
   typically	
   pointed	
  
to	
  better	
  mates	
  (Welsh).	
  In	
  the	
  West,	
  these	
  traits	
  
have	
   been	
   taken	
   and	
   racialized	
   towards	
   the	
  
“majority”.	
   The	
   masculine	
   features	
   are	
   given	
   a	
  
“white	
   standard”,	
   which	
   Asian	
   men	
   (and	
   men	
   of	
  
non-­‐white	
  backgrounds)	
  cannot	
  live	
  up	
  to	
  as	
  they	
  
genetically	
   do	
   not	
   have	
   these	
   traits	
   (Cheney-­‐
Rice).	
  This	
  masculine	
  stereotype	
  has	
  blended	
  into	
  
American	
   media,	
   which	
   has	
   been	
   the	
   focal	
   point	
  
of	
   much	
   of	
   the	
   world.	
   The	
   Western	
   world	
   in	
  
general	
   has	
   paved	
   the	
   way	
   of	
   trendsetting,	
   and	
  
the	
   rest	
   of	
   the	
   world	
   has	
   often	
   followed	
   along	
  
with	
   these	
   trends.	
   	
   There	
   are	
   many	
   instances	
  
within	
   these	
   films	
   of	
   Chinese	
   men	
   taking	
   these	
  
trends	
  and	
   turning	
   them	
   into	
  a	
  daily	
  habit.	
  Most	
  
times	
  it	
  is	
  a	
  clothing	
  trend	
  which	
  is	
  taken	
  on.	
  The	
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transformation,	
   the	
   Chinese	
   male	
   attempts	
   to	
  
follow	
   the	
   capitalist	
   lifestyle	
   by	
   making	
   these	
  
aspects	
   a	
   part	
   of	
   his	
   life.	
   A	
   strong	
   sense	
   of	
  
masculinity	
   can	
  be	
  obtained	
  by	
   the	
  Chinese	
  man	
  
by	
   taking	
   on	
   these	
   foreign	
   concepts,	
   but	
   many	
  
sacrifices	
   are	
  made	
   for	
   this	
   decision.	
  While	
   seen	
  
as	
   “masculine”,	
   the	
  act	
  of	
   following	
   the	
  capitalist	
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Working Hard or Hardly Working: An Examination of Factors 
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worked	
   their	
   fields,	
   further	
   reducing	
   their	
  
productivity.4	
   The	
   lack	
   of	
   food	
   ensured	
   that	
  
famine	
  was	
  common,	
  a	
  contributing	
  factor	
   in	
  the	
  
stagnation	
  of	
  the	
  population.	
  

Furthering	
   the	
   stagnation	
   of	
   the	
   population	
  
was	
   frequent	
   infanticide	
   and	
   abortion.	
   In	
  
accordance	
   with	
   this	
   viewpoint,	
   infanticide	
   and	
  
abortion	
   were	
   used	
   as	
   a	
   measure	
   to	
   ensure	
   the	
  
survival	
  of	
  current	
  children	
  and	
  family	
  members.	
  
Families	
   could	
   barely	
   afford	
   the	
   children	
   they	
  
already	
   had,	
   and	
   the	
   addition	
   of	
   another	
   child	
  
would	
   have	
   meant	
   an	
   impossible	
   expense	
   that	
  
could	
  put	
  the	
  current	
  children,	
  and	
  the	
  family	
  as	
  a	
  
whole,	
   at	
   risk.	
   Mikiso	
   Hane	
   explains	
   that	
   “in	
   the	
  
Tokugawa	
   period,	
   peasants	
   had	
   practiced	
  
infanticide	
   when	
   they	
   could	
   not	
   afford	
   to	
   feed	
  
another	
   child.”5	
   Controlling	
   family	
   size	
   through	
  
infanticide	
   or	
   abortion	
   was	
   a	
   way	
   to	
   eliminate	
  
any	
   extra	
   children	
   and	
   thus	
   costs	
   after	
   the	
  
desired	
  number	
  of	
  children	
  had	
  been	
  reached.	
  In	
  
addition	
   to	
   farming,	
   many	
   families	
   took	
   on	
   by-­‐
employments	
   as	
   a	
   desperate,	
   last	
   measure	
   to	
  
make	
   enough	
   money	
   to	
   survive.6	
   This	
   often	
  
meant	
   family	
   members	
   and	
   parents	
   would	
   have	
  
to	
  seek	
  work	
  outside	
  of	
  the	
  village,	
  leaving	
  no	
  one	
  
at	
  home	
  to	
  care	
  for	
  any	
  additional	
  small	
  children.	
  
In	
  this	
  situation,	
  birth	
  control	
  made	
  it	
  possible	
  for	
  
members	
  of	
  the	
  family	
  to	
  go	
  earn	
  further	
  income.	
  
Infanticide	
   in	
   particular	
   was	
   also	
   an	
   extremely	
  
effective	
   method	
   of	
   family	
   planning.	
   If	
   families	
  
could	
  attain	
  a	
  desired	
  sex	
  ratio	
  of	
  boys	
  and	
  girls,	
  
their	
  children	
  could	
  contribute	
  most	
  effectively	
  to	
  
the	
  long-­‐term	
  success	
  of	
  the	
  family.7	
  For	
  example,	
  
families	
   needed	
   a	
   male	
   heir,	
   but	
   too	
   many	
   boys	
  
could	
   be	
   risky	
   “for	
   fear	
   of	
   causing	
   future	
  
competition	
  for	
  the	
  family	
  headship	
  and	
  creating	
  
either	
  pressure	
  to	
  divide	
  property	
  or	
  problems	
  in	
  
providing	
   for	
   non-­‐inheriting	
   sons.”8	
   However,	
  
daughters	
   were	
   also	
   useful	
   for	
   housework	
   and	
  
could	
   be	
   married	
   off	
   into	
   other	
   families.	
  
                                                
4	
  Conrad	
  Totman,	
  “Tokugawa	
  Peasants:	
  Win,	
  Lose,	
  or	
  
Draw?”	
  Monumenta	
  Nipponica	
  41,	
  no.	
  4	
  (1986):	
  465,	
  
http://www.jstor.org/stable/2384863.	
  .	
  	
  
5	
  Hane,	
  Peasants,	
  Rebels,	
  Women	
  and	
  Outcastes,	
  653.	
  
6	
  Totman,	
  “Tokugawa	
  Peasants:	
  Win,	
  Lose,	
  or	
  Draw?”	
  
469.	
  .	
  	
  
7	
  Thomas	
  C.	
  Smith,	
  Nakahara:	
  Family	
  Farming	
  and	
  
Population	
  in	
  a	
  Japanese	
  Village,	
  1717-­‐1830	
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weaving	
   cloth.15	
   Being	
   out	
   in	
   the	
   country	
   meant	
  
that	
   they	
   were	
   closer	
   to	
   the	
   necessary	
   supplies	
  
needed	
   for	
   a	
  by-­‐
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While	
   these	
   two	
   theories	
   may	
   present	
  
contrasting	
  views	
  on	
   the	
   standard	
  of	
   living,	
   they	
  
both	
   clearly	
   agree	
   the	
   peasants	
   were	
   working	
  
hard,	
   whether	
   it	
   was	
   to	
   ensure	
   their	
   survival	
   or	
  
continue	
   thriving.	
   It	
   should	
   also	
   be	
   noted	
  that	
  
aspects	
   of	
   both	
   viewpoints,	
   of	
   scholars	
  such	
   as	
  
Hane	
   and	
   Totman	
   and	
   that	
   of	
   scholars	
  such	
   as	
  
Smith,	
  held	
   true	
   in	
   particular	
   circumstances	
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chances	
   of	
   survival	
   even	
   for	
   male	
   infants	
  
diminished	
   when	
   being	
   born	
   directly	
   after	
   an	
  
older	
  brother.31	
  

Northeastern	
   Japan	
   suffered	
   from	
   famines	
  
more	
   often	
   than	
   other	
   regions,	
   making	
   it	
  
necessary	
   for	
   peasants	
   residing	
   in	
   the	
   northeast	
  
to	
  work	
  hard	
   in	
   order	
   to	
   survive.	
  These	
   famines	
  
were	
   often	
   caused	
   by	
   with	
   natural	
   disasters.	
   In	
  
Mabiki,	
   Fabian	
   Drixler	
   describes	
   one	
   such	
  
incident:	
  “Then	
  the	
  great	
  Tenmei	
  famine	
  turned	
  a	
  
downward	
  slope	
  into	
  a	
  precipice.	
  At	
  the	
  border	
  of	
  
Shinano	
   and	
   Kōzuke,	
   Mount	
   Asama	
   spewed	
   ash	
  
and	
  rocks	
  over	
  a	
  large	
  part	
  of	
  the	
  North	
  Kantō	
  in	
  
early	
  1783.	
  In	
  June	
  of	
  that	
  year,	
   there	
  followed	
  a	
  
series	
   of	
   even	
   greater	
   volcanic	
   eruptions	
   in	
  
Iceland.	
   Under	
   the	
   northern	
   hemisphere’s	
  
darkened	
   skies,	
   temperatures	
   dropped,	
  





Colorado	
  Journal	
  of	
  Asian	
  Studies	
   Volume	
  3,	
  Issue	
  1	
  (Summer	
  2014)	
  
 

24	
  

farming	
  practices	
  and	
  thus	
  had	
  a	
  major	
  effect	
  on	
  
all	
   other	
   aspects	
   of	
   the	
   peasant’s	
   life.	
   This	
   all	
  
effected	
   how	
   hard	
   the	
   peasant	
   must	
   work	
   in	
  
order	
   to	
   try	
   and	
   overcome	
   the	
   climactic	
  
challenges.	
   However	
   region	
   a	
   peasant	
   lived	
   in	
  
also	
   determined	
   if	
   they	
   were	
   more	
   likely	
   to	
  
experience	
   a	
   natural	
   disaster,	
   or	
   if	
   epidemics	
  
were	
   common	
   in	
   the	
   area.	
   These	
   were	
   factors	
  
were	
  highly	
  destructive,	
  unpredictable	
  and	
  could	
  
strike	
  at	
  any	
  time.	
  No	
  matter	
  how	
  hard	
  a	
  peasant	
  
worked	
  these	
  factors	
  could	
  not	
  be	
  over	
  come.	
  
	
  
	
  
Gender 
	
  

As	
   in	
  any	
  society,	
  gender	
  played	
  a	
  significant	
  
role	
  in	
  determining	
  the	
  amount	
  and	
  the	
  nature	
  of	
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thread,	
  or	
  wove	
  cloth	
  for	
  market."61	
  However,	
  if	
  a	
  
family	
   was	
   particularly	
   wealthy	
   the	
   woman’s	
  
duties	
   out	
   in	
   the	
   field	
   diminished	
   but	
   instead	
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order	
  to	
  try	
  and	
  ensure	
  the	
  future	
  success	
  of	
  the	
  
family.	
  The	
  passages	
  describe	
  methods	
  of	
  raising	
  
children	
  to	
  instill	
  in	
  values	
  in	
  them	
  at	
  a	
  young	
  age	
  
that	
   would	
   help	
   them	
   to	
   become	
   successful	
  
adults.	
  The	
  first	
  passage	
  focuses	
  on	
  boys,	
  who	
  in	
  
the	
   future	
   will	
   become	
   farmers	
   and	
   potential	
  
heads	
   of	
   household:	
   “From	
   the	
   age	
   of	
   8	
   boys	
  
should	
  gather	
  grass	
  for	
  the	
  animals,	
  pick	
  up	
  horse	
  
dung	
   from	
   the	
   road,	
   make	
   rope,	
   and	
   help	
   with	
  
other	
   light	
   work.	
   When	
   they	
   work	
   well,	
   they	
  
should	
   be	
   praised	
   and	
   given	
   a	
   coin.	
   When	
   the	
  
coins	
  accumulate	
  to	
  a	
  sufficient	
  sum,	
  the	
  children	
  
should	
   be	
   allowed	
   to	
   buy	
   something	
   want.	
   Also,	
  
when	
  they	
  are	
  given	
  clothes,	
   they	
  should	
  be	
   told	
  
it	
  is	
  a	
  reward	
  for	
  work.	
  Thus	
  their	
  childish	
  hearts	
  
will	
   develop	
   the	
   spirit	
   of	
   industry	
   and	
  
perseverance.	
   If	
   they	
   are	
   given	
   suitable	
   work	
   in	
  
this	
  way	
  when	
  they	
  are	
  young	
  and	
  taught	
  farming	
  
skills	
  as	
  they	
  get	
  older,	
  by	
  age	
  14	
  or	
  15	
  they	
  will	
  
be	
   industrious	
   and	
   meticulous	
   farmers.”72	
   The	
  
above	
   passage	
   teaches	
   boys	
   that	
   if	
   they	
   work	
  
hard,	
  even	
  at	
  unpleasant	
   tasks	
  such	
  as	
  collecting	
  
dung,	
   it	
   will	
   be	
   worth	
   it	
   in	
   the	
   end	
   and	
   their	
  
efforts	
   will	
   be	
   rewarded.	
   By	
   rewarding	
   the	
   boys	
  
with	
   coins,	
   they	
   learn	
   the	
   importance	
   of	
   saving	
  
their	
  money	
  and	
  spending	
  it	
  wisely.	
  These	
  would	
  
have	
  been	
  necessary	
   traits	
   for	
   a	
  male	
  Tokugawa	
  
era	
   peasant,	
   especially	
   a	
   potential	
   head	
   of	
  
household	
   would	
   need	
   to	
   demonstrate	
   fiscal	
  
responsibility.	
  	
  

A	
  second	
  passage	
  featured	
  in	
  Nakahara	
  starts	
  
by	
   explicitly	
   stating	
   “Nothing	
   is	
   more	
   important	
  
that	
   raising	
   children.”73	
   The	
   passage	
   also	
   states	
  
how	
  from	
  a	
  young	
  age	
  children	
  “should	
  be	
  made	
  
to	
   look	
   after	
   the	
   younger	
   children,	
   help	
   with	
  
spinning,	
   and	
   work	
   in	
   the	
   fields”	
   focusing	
   this	
  
time	
  on	
  tasks	
  that	
  sound	
  more	
  like	
  the	
  duties	
  of	
  a	
  
future	
  peasant	
  wife.	
  Another	
  passage	
  lays	
  out	
  the	
  
grim	
   future	
   of	
   a	
   family	
   who	
   do	
   not	
   invest	
   time	
  
into	
   raising	
   their	
   children	
   by	
   saying	
   how	
   if	
  
children	
   are	
   not	
   raised	
   well	
   that	
   they	
   will	
   “by	
  
indolence	
  ruin	
  the	
  family.”74	
  

Despite	
   their	
   lower	
   status	
   in	
   society	
   and	
   the	
  
hard	
  work	
  expected	
  of	
  them,	
  life	
  was	
  not	
  entirely	
  
unpleasant	
   for	
   Tokugawa	
   peasant	
   women.	
  
Although	
   most	
   women	
   would	
   never	
   get	
   the	
   title	
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of	
   head	
   of	
   the	
   household,	
   occasionally	
   “in	
   the	
  
absence	
  of	
  an	
  appropriate	
  male…	
  a	
  woman	
  could	
  
serve	
  as	
  house	
  head.”75	
  While	
  the	
  position	
  would	
  
not	
   have	
   been	
   permanent,	
   it	
   was	
   still	
   a	
   great	
  
honor.	
   	
  Additionally,	
   “among	
  women,	
   the	
   spouse	
  
of	
   the	
   current	
   head	
   [of	
   the	
   household]…	
   usually	
  
had	
   the	
   most	
   authority…	
   she	
   had	
   jurisdiction	
  
over	
   housekeeping,	
   laundry,	
   provisions,	
   meals	
  
and	
   some	
   social	
   relations.”76	
   Even	
   women	
   who	
  
were	
   never	
   the	
   head	
   of	
   their	
   household	
   or	
   the	
  
wife	
  of	
   the	
  head	
  were	
   still	
   respected	
  as	
  mothers	
  
and	
   grandmothers	
   and	
   had	
   some	
   control	
   over	
  
what	
   happened	
   in	
   the	
   home.	
   Smith	
   notes	
   that	
  
because	
  women	
  often	
  married	
   so	
  much	
   younger	
  
than	
  men,	
  often	
  when	
  the	
  male	
  head	
  of	
  household	
  
died,	
   his	
   wife,	
   the	
   mother	
   or	
   grandmother	
   to	
  
various	
  members	
   of	
   the	
  household,	
   became	
  well	
  
respected	
   in	
   a	
   matriarchal	
   fashion.77	
   While	
  
women	
   avoided	
   the	
   pressures	
   and	
   duties	
  
associated	
   with	
   the	
   role	
   of	
   being	
   a	
   family	
   head,	
  
the	
   hard	
   work	
   they	
   did	
   for	
   their	
   families	
   was	
  
crucial.	
  	
  

While	
   women	
   did	
   hold	
   a	
   lesser	
   place	
   in	
  
society	
  than	
  men	
  they	
  were	
  not	
  entirely	
  devalued	
  
by	
   their	
   families.	
   The	
   hard	
   work	
   women	
   could	
  
and	
   did	
   do	
   to	
   benefit	
   their	
   families	
   was	
   crucial	
  
and	
   did	
   not	
   go	
   unnoticed.	
   Evidence	
   for	
   this	
   is	
  
seen	
  again	
  in	
  birth	
  registries.	
  Even	
  though	
  males	
  
held	
   a	
   higher	
   place	
   in	
   society	
   than	
   women,	
  
families	
   saw	
   too	
   many	
   sons	
   as	
   a	
   risk	
   and	
   often	
  
after	
   having	
   a	
   few	
   sons	
   started	
   to	
   want	
   more	
  
daughters.	
  Thomas	
  Smith	
  describes	
  daughters	
  as	
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would	
  then	
  be	
  adopted	
  into	
  the	
  family	
  and	
  made	
  
the	
   head	
   of	
   the	
   household.80	
   Daughters	
   were	
   a	
  
very	
  viable	
  backup	
  system	
  for	
  securing	
  as	
  heir	
  in	
  
case	
  all	
  else	
  failed.	
  	
  

Although	
   women	
   also	
   worked	
   very	
   hard	
   in	
  
the	
  field	
  they	
  often	
  did	
  less	
  physically	
  demanding	
  
work	
  than	
  the	
  men.	
  Women	
  had	
  the	
  advantage	
  of	
  
being	
   able	
   to	
   escape	
   the	
   hard	
   work	
   outside,	
   by	
  
taking	
   care	
   of	
   their	
   duties	
   inside,	
   a	
   valuable	
  
advantage	
   during	
   the	
   hot,	
   humid	
   Japanese	
  
summer.	
   Even	
   with	
   all	
   the	
   dangers	
   pregnancy	
  
and	
   childbirth	
   women	
   faced	
   during	
   the	
  
Tokugawa	
   period	
   women	
   also	
   enjoyed	
   a	
   longer	
  
life	
  expectancy	
  than	
  men	
  at	
  the	
  time.81	
  	
  

In	
   sum,	
   female	
   Tokugawa	
   peasants	
   worked	
  
hard	
   around	
   the	
   clock.	
   In	
   addition	
   to	
   the	
   hard	
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For	
   example,	
   The	
   Ozawa	
   were	
   a	
   wealthy	
  
family	
  of	
  village	
  elites	
  in	
  Shinano	
  province	
  in	
  the	
  
eighteenth	
  century.89	
   In	
   family	
  records	
  they	
  note	
  
how	
   different	
   family	
   members	
   attended	
   schools	
  
to	
   study	
   topics	
   such	
   as	
   poetry,	
   noh	
   theater,	
   and	
  
ikebana.90	
   While	
   these	
   skills	
   were	
   not	
   necessary	
  
for	
   a	
   village	
   leader,	
   they	
  held	
   a	
   different	
   kind	
   of	
  
value.	
   “At	
   a	
   symbolic	
   level,	
   aesthetic	
   pursuits	
  
represented	
   a	
   form	
   of	
   knowledge	
   historically	
  
associated	
  with	
  the	
  court	
  and	
  samurai	
  aristocracy	
  
and	
   inaccessible	
   to	
   most	
   villagers.	
   At	
   a	
   practical	
  
level,	
  many	
  political	
  and	
  business	
  contacts	
  among	
  
elites	
   were	
  forged	
   while	
  participating	
   in	
   cultural	
  
activities.	
   And	
   increasingly,	
   the	
   way	
   to	
   gain	
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the	
   villagers,	
   village	
   heads	
   ran	
   the	
   risk	
   of	
   the	
  
peasants	
   revolting	
   against	
   them,	
   a	
   dangerous	
  
possibility.	
   On	
   the	
   other	
   hand,	
   if	
   they	
   weren’t	
  
careful	
  the	
  authorities	
  could	
  come	
  down	
  on	
  them,	
  
an	
  equally	
  unfavorable	
  prospect.	
  Such	
  an	
  incident	
  
occurred	
  during	
  the	
  time	
  Kameharu	
  was	
  a	
  village	
  
head	
   in	
   Ono	
   in	
   1814.102	
   The	
   bakufu	
   requested	
  
that	
   the	
   villagers	
   “contribute	
   portage	
   corvée	
   to	
  
assist	
  with	
  the	
  passage	
  of	
  authorities	
  through	
  the	
  
post	
  town	
  of	
  Shiojiri”	
  which	
  Kameharu	
  promised	
  
to	
   do	
   but	
   some	
   of	
   the	
   villagers	
   refused.103	
  
Although	
   it	
  was	
  not	
  Kameharu’s	
   fault,	
   it	
   resulted	
  
in	
  his	
  punishment,	
  being	
  harshly	
  scolded	
  in	
  front	
  
of	
  all	
  the	
  other	
  villagers,	
  by	
  the	
  bakufu.104	
  Village	
  
heads	
  had	
  to	
  carefully	
  walk	
  this	
  line	
  in	
  the	
  middle	
  
in	
   such	
   a	
   way	
   that	
   they	
   could	
   still	
   accomplish	
  
what	
  they	
  needed	
  to,	
  without	
  upsetting	
  people	
  on	
  
either	
  side.	
  

Wealthy	
   peasants	
   did	
   not	
   have	
   to	
   work	
   as	
  
hard	
   in	
   order	
   to	
   guarantee	
   their	
   survival,	
   they	
  
worked	
   hard	
   in	
   order	
   to	
   maintain	
   their	
   position	
  
and	
  say	
  ahead.	
  Wealthy	
  Tokugawa	
  peasants	
  went	
  
through	
   a	
   great	
   deal	
   of	
   trouble,	
   requiring	
   hard	
  
work	
  in	
  order	
  keep	
  up	
  appearances	
  in	
  relation	
  to	
  
being	
  wealthy.	
   Life	
   events	
   such	
   as	
   the	
   birth	
   of	
   a	
  
child	
   or	
   the	
   death	
   of	
   an	
   elder	
   both	
   required	
   the	
  
family	
  to	
  handle	
  the	
  event	
  with	
  a	
  certain	
   level	
  of	
  
lavishness.	
   An	
   example	
   of	
   this	
   is	
   described	
   in	
  
Anne	
  Waltham’s	
  article,	
  “The	
  Life	
  Cycles	
  of	
  Farm	
  
Women	
   in	
   Tokugawa	
   Japan”	
   discussing	
   the	
  
trouble	
   a	
   wealthy	
   family	
   went	
   through	
   to	
  
announce	
  the	
  birth	
  of	
  a	
  baby	
  girl:	
   “In	
   the	
  case	
  of	
  
wealthy	
   families,	
   the	
   ceremonies	
   marking	
   the	
  
birth	
   of	
   a	
   child	
   of	
   either	
   sex	
   or	
   often	
   elaborate.	
  
Thus,	
   two	
  weeks	
  after	
  Fute	
  was	
  born	
   in	
  1783	
   to	
  
the	
   Nomura	
   family	
   from	
   Hitachi	
   province,	
   her	
  
grandparents	
   held	
   a	
   banquet	
   for	
   120	
   people	
   to	
  
celebrate	
  her	
  birth.	
  To	
  announce	
  the	
  birth	
  of	
  Ai	
  in	
  
1835,	
   the	
   Sekiguchi	
   family	
   from	
   Namamugi	
  
waited	
  only	
  seven	
  days	
  but	
  also	
  celebrated	
  rather	
  
lavishly,	
   sending	
   trays	
   containing	
   sake,	
   pickles,	
  
radishes,	
  mushrooms	
  and	
  fish	
  to	
  everyone	
  in	
  the	
  
neighborhood.	
   A	
   month	
   later	
   they	
   took	
   their	
  
newborn	
  daughter	
  to	
  the	
  family	
  shrine,	
  paid	
  a	
  fee	
  
of	
  two	
  hundred	
  mon,	
  and	
  distributed	
  balls	
  of	
  red	
  
beans	
   and	
   rice	
   to	
   the	
  neighbors.	
   The	
  poor	
   could	
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hardly	
  afford	
  such	
  elaborate	
  celebrations	
  for	
  any	
  
of	
  their	
  children.”105	
  In	
  this	
  situation,	
  the	
  Nomura	
  
family	
  was	
  working	
  very	
  hard,	
  not	
  to	
  ensure	
  their	
  
survival,	
   but	
   rather	
   to	
   gain	
   the	
   respect	
   of	
   their	
  
fellow	
   villagers	
   and	
   to	
   retain	
   the	
   prestige	
   that	
  
comes	
  from	
  being	
  a	
  wealthy	
  family.	
  Despite	
  being	
  
well	
  off,	
   the	
  need	
  to	
  put	
  on	
  an	
  event	
  such	
  as	
  this	
  
was	
  a	
  both	
  a	
  burden	
  and	
  a	
  drain	
  on	
   the	
   family’s	
  
resources.	
   Another	
   example	
   of	
   this	
   need	
   to	
  
display	
   sufficiently	
   wealth	
   is	
   seen	
   as	
   well	
   in	
   the	
  
aforementioned	
   lavish	
   funeral	
   Kameharu	
   had	
   to	
  
throw	
  for	
  his	
   father	
  despite	
  being	
   low	
  on	
  money	
  
himself.106	
   The	
   pressure	
   this	
   put	
   on	
   wealthy	
  
families	
  was	
   severe	
  enough	
   that	
   for	
   some	
   it	
  was	
  
an	
   incentive	
   to	
   stop	
   having	
   children	
   in	
   order	
   to	
  
avoid	
   having	
   to	
   spend	
   the	
   money	
   required	
   to	
  
keep	
   up	
   appearances.107	
   	
   While	
   this	
   was	
   not	
  
physically	
   challenging	
   work,	
   lavish	
   ceremonies	
  
such	
   as	
   these	
   required	
   hard	
   work	
   to	
   plan,	
   allot	
  
funds	
   for	
   and	
   to	
   carry	
   out	
   in	
   a	
   way	
   deemed	
  
appropriate	
   for	
   the	
   wealthy	
   family’s	
   financial	
  
situation.	
  	
  

While	
  not	
  having	
   to	
  work	
  as	
  hard	
  physically,	
  
doing	
   chores	
   on	
   the	
   farm	
   and	
   such	
   as	
   other	
  
peasants,	
  wealthy	
  peasants	
  worked	
  hard	
  in	
  other	
  
ways.	
   Wealthy	
   peasants	
   studying	
   either	
   in	
   a	
  
village	
  school	
  or	
  working	
  at	
   learning	
  an	
  art	
  such	
  
as	
   ikebana	
   worked	
   diligently	
   in	
   school.	
   In	
   an	
  
effort	
  to	
  stay	
  on	
  top,	
  higher-­‐class	
  peasant	
  families	
  
worked	
   hard	
   tasks	
   such	
   as	
   raising	
   responsible	
  
heirs	
  and	
  keeping	
  up	
  with	
  responsibilities.	
  	
  

Lower-­‐class	
   peasants	
   undeniably	
   had	
   both	
   a	
  
lower	
   standard	
   of	
   living	
   and	
   different	
   life	
   style	
  
than	
  their	
  wealthier	
  peers.	
  Their	
  poverty	
  affected	
  
all	
   aspects	
   of	
   their	
   lives	
   including	
   food,	
   housing,	
  
clothing,	
   health,	
   and	
   leisure	
   time.	
   They	
   worked	
  
harder	
  to	
  ensure	
  they	
  would	
  have	
  enough	
  food	
  to	
  
survive.108	
   Because	
   these	
   peasants	
   had	
   less	
   land	
  
available	
  for	
  them	
  to	
  farm	
  on,	
  they	
  had	
  to	
  be	
  sure	
  
to	
  make	
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whether	
   they	
   worked	
   hard	
   at	
   surviving	
   and	
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Newars of Kathmandu Valley 
	
  

CHANDAN	
  MAHARJAN
	
   	
  
	
   	
  
	
  

n	
   ancient	
   times,	
   it	
   is	
   said	
   that	
   Kathmandu	
  
valley	
   was	
   a	
   big	
   lake	
   surrounded	
   by	
   high	
  
mountains.	
  A	
  man	
  from	
  China	
  by	
  the	
  name	
  of	
  

Manjushree	
  came	
  to	
  Kathmandu	
  and	
  drained	
  the	
  
lake	
   by	
   cutting	
   open	
   the	
   southern	
   mountain	
   in	
  
Chobar	
   with	
   his	
   sword.	
   Cutting	
   the	
   mountain	
  
allowed	
   the	
   valley	
   to	
   be	
   formed	
   and	
   growth	
   of	
  
population	
   in	
   the	
   valley.	
   Manjushree	
   came	
   from	
  
China.	
   In	
   ancient	
   times	
   China	
   was	
   known	
   as	
  
Mahachin	
   in	
   Newari.	
   	
   The	
   cutting	
   open	
   the	
   lake	
  
was	
   one	
   of	
   the	
   event	
   on	
   which	
   the	
   civilization	
  
began	
   to	
   flourish	
   later	
   in	
   Kirat	
   dynasty	
   of	
  
Kathmandu.	
   The	
   Kirat	
   Period	
   is	
   said	
   to	
   be	
   the	
  
first	
  dynasty	
  in	
  Kathmandu	
  Valley.	
  The	
  Kirati	
  are	
  
the	
   people	
   who	
   had	
   emigrated	
   from	
   Mongolia.	
  
During	
   this	
   time	
   Buddhism	
   was	
   not	
   very	
  
dominant	
   in	
   Kathmandu	
   valley	
   and	
   at	
   this	
   time	
  
the	
   Kirati	
   people	
   were	
   grouped	
   according	
   to	
  
castes	
  such	
  as	
  Rai,	
  Kirat	
  and	
  limbu.	
  	
  

Newars	
   are	
   said	
   to	
   be	
   descendant	
   of	
   Tibeto-­‐
Burmese	
   and	
   Mongolian	
   people.	
   When	
   people	
  
from	
   Tibet	
   and	
   Burma	
   came	
   and	
   traded	
   with	
  
India	
   they	
   passed	
   through	
   Kathmandu	
   valley.	
  
This	
  place	
  was	
  a	
  trade	
  route	
  that	
  was	
  in	
  the	
  way	
  
to	
  India,	
  Tibet	
  and	
  Burma.	
  Newars	
  emerged	
  from	
  
the	
  Tibeto-­‐Burman	
  traders	
  that	
  begin	
  to	
  reside	
  in	
  
Kathmandu	
   valley	
   and	
   also	
   from	
   Indo-­‐Aryans	
  
that	
   resided	
   in	
   the	
  place	
  called	
  Panauti,	
  which	
   is	
  
to	
   the	
   Southeast	
   of	
   Kathmandu.	
   Because	
   of	
   very	
  
fertile	
  land	
  in	
  the	
  valley	
  the	
  population	
  flourished	
  
slowly.	
   As	
   time	
   passed	
   through	
   the	
   Indo-­‐Aryans	
  
and	
   the	
   Tibeto-­‐Burmese	
   must	
   have	
   come	
   across	
  
each	
  other	
   forming	
  community	
   together	
   forming	
  
a	
   Newar	
   Community.	
  Buddhism	
   became	
   very	
  
dominant	
   in	
   Kathmandu	
   Valley	
   during	
   the	
  
Licchavi	
   dynasty.	
   During	
   the	
   Licchavi	
   dynasty,	
  
there	
  was	
  no	
   caste	
   system	
   in	
  Kathmandu	
   valley.	
  
In	
   the	
   Licchavi	
   dynasty	
   people	
   in	
   Kathmandu	
  
valley	
   spoke	
   Sanskrit,	
  which	
   is	
   one	
   of	
   the	
   oldest	
  
languages	
   in	
   the	
   world.	
   So	
   we	
   can	
   assume	
   that	
  
trade	
   played	
   a	
   special	
   role	
   in	
   bringing	
   Sanskrit	
  
language	
  to	
  the	
  city	
  of	
  Kathmandu	
  valley.	
  Sanskrit	
  
language	
  is	
  the	
  language	
  spoken	
  by	
  Indians	
  since	
  
ancient	
   times	
   and	
   during	
   the	
   Licchavi	
   dynasty	
  

people	
  of	
  Kathmandu	
  Valley	
  also	
  spoke	
  Sanskrit.	
  
In	
   that	
   regard,	
   Sanskrit	
   must	
   have	
   came	
   from	
  
India.	
  During	
   the	
  Licchavi	
  dynasty,	
  Newars	
  were	
  
called	
  Nepam,	
  which	
  refers	
  to	
  people	
  who	
  lived	
  in	
  
Nepal.	
   In	
   ancient	
   times	
   Kathmandu	
   valley	
   itself	
  
was	
   known	
   as	
   Nepal,	
   so	
   people	
   who	
   lived	
   here	
  
became	
  Nepam.	
  
	
  
	
  
Rise of Buddhism in Kathmandu 
Valley 
	
  

A	
   prince	
   named	
   Siddhartha	
   Shakya	
   attained	
  
enlightenment	
   in	
   Bodhgaya,	
   India.	
   	
   The	
   same	
  
prince	
   Siddhartha	
   became	
   known	
   as	
   “the	
  
enlightened	
   one”	
   or	
   Buddha.	
   Buddha	
   began	
   to	
  
travel	
   to	
   all	
   parts	
   of	
   Asia	
   and	
   taught	
   about	
  
suffering	
   and	
   how	
   to	
   get	
   rid	
   of	
   suffering	
   and	
  
attain	
   nirvana.	
   Buddhism	
   began	
   to	
   flourish	
   and	
  
became	
   very	
   well	
   known	
   in	
   all	
   parts	
   of	
   Asia.	
  
Buddhism	
   spread	
   to	
   Kathmandu	
   Valley	
   during	
  
the	
   Kirat	
   dynasty.	
   In	
   ancient	
   times	
   Buddha	
   had	
  
given	
   teachings	
   in	
   the	
   Pali	
   language.	
   The	
  
teachings	
   and	
   texts	
   were	
   later	
   translated	
   into	
  
Sanskrit	
  language	
  in	
  Nalanda	
  monastery.	
  It	
  is	
  also	
  
usually	
   known	
   as	
   Nalanda	
   University	
   in	
   South	
  
Asia.	
  Since	
  Kathmandu	
  was	
  very	
  close	
  to	
  Nalanda,	
  
the	
   teachings	
   of	
   Buddha	
   spread	
   during	
   the	
  
Lichhavi	
   dynasty.	
   Monks	
   from	
   Nalanda	
   travelled	
  
to	
   Kathmandu	
   valley	
   to	
   teach	
   Newars	
   about	
  
Buddhism.	
  This	
  way	
  Buddhism	
  spread	
  quickly.	
  

In	
  seventh	
  century	
  B.C.	
  Guru	
  Padmasambhava	
  
made	
   Vajrayana,	
   also	
   known	
   as	
   Tantrayana.	
  
Vajrayana	
   is	
   one	
   kind	
   of	
   Buddhism.	
   In	
   English	
  
Vajrayana	
   Buddhism	
   is	
   known	
   as	
   diamond	
   way	
  
Buddhism.	
   Vajrayana	
   Buddhist	
   was	
   very	
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Vajracharya	
  priest	
  must	
  master	
  the	
  art	
  of	
  Tantra	
  
before	
  becoming	
  a	
  Newari	
  priest.	
  This	
  is	
  the	
  rule	
  
that	
   is	
   followed	
  by	
  Vajracharya.	
   In	
  ancient	
   times	
  
during	
   Malla	
   dynasty	
   Newars	
   could	
   only	
   get	
  
teaching	
   through	
   Bajracharya's	
   but	
   these	
   days’	
  
time	
  has	
  changed.	
  

Very	
   few	
   Newars	
   practice	
   Vajrayana	
   other	
  
than	
   the	
   Vajracharya	
   and	
   Shakyas.	
   Tibetan	
  
Masters	
  from	
  Tibet	
  who	
  are	
  in	
  exile	
  have	
  resided	
  
in	
   Kathmandu	
   valley	
   are	
   now	
   teaching	
   the	
  
Newars	
   of	
   Kathmandu	
   Valley	
   how	
   to	
   practice	
  
Vajrayana	
   Buddhism.	
   	
   The	
   teaching	
   which	
   were	
  
not	
  available	
  to	
  Newars	
  before	
  are	
  now	
  available	
  
to	
   Newars.	
   The	
   teachings	
   of	
   Guru	
   Yoga	
  
(remembering	
   guru),	
   atiyoga	
   (meditation	
   of	
  
Rainbows),	
  mandala	
  (offering	
  of	
  thirty-­‐two	
  kinds	
  
of	
   grains),	
   vajra	
   guru	
   (Padmasambhava	
   mantra	
  
recitation)	
   and	
   japa	
  yoga	
   (recitation	
  of	
  mantras)	
  
are	
   practiced	
   by	
   Newars.	
   The	
   Tibetan	
   practice	
  
also	
   came	
   from	
   the	
   Indian	
   source	
   especially	
  
Nalanda	
   University	
   and	
   so	
   did	
   Tantrayana	
  
practised	
   by	
   Newari	
   priests.	
   In	
   this	
   sense	
   it	
   is	
  
same	
   Buddhist	
   Tantrayana	
   teaching	
   that’s	
   been	
  
travelling	
   from	
   India	
   to	
   Tibet	
   and	
   now	
   Tibet	
   to	
  
Kathmandu	
  valley.	
  
	
  
	
  
Decline of Buddhism 
	
  

When	
  the	
  Malla	
  Dynasty	
  replaced	
  the	
  Licchavi	
  
Dynasty,	
  it	
  all	
  changed.	
  During	
  the	
  Malla	
  Dynasty,	
  
the	
  caste	
  system	
  was	
  introduced	
  for	
  the	
  first	
  time	
  
in	
  Kathmandu	
  Valley.	
  The	
  caste	
  system	
  was	
  in	
  the	
  
heart	
   of	
   India	
   at	
   this	
   time.	
   The	
   Malla	
   Dynasty	
  
decided	
  to	
  introduce	
  the	
  same	
  idea	
  in	
  Kathmandu	
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words,	
  Bajracharyas	
   could	
  also	
  be	
   referred	
   to	
  as	
  
Buddhist	
  Brahmins.	
  	
  

Although	
   Buddhism	
   does	
   not	
   talk	
   about	
   the	
  
caste	
   system	
   because	
   of	
   the	
   fact	
   that	
   the	
   Malla	
  
king	
   had	
   introduced	
   the	
   caste	
   system	
   during	
  
Malla	
   period,	
   these	
   Buddhist	
   priests	
   believe	
   in	
  
the	
   caste	
   system.	
   The	
   Newari	
   priest	
   class	
   was	
  
called	
  the	
  Bajracharya	
  or	
  Gubhaju.	
  These	
  Newari	
  
priests	
   are	
   mostly	
   educated,	
   especially	
   men.	
  
Women	
  are	
  not	
  as	
  educated.	
   In	
   the	
  death	
   rituals	
  
and	
   in	
   other	
   rituals,	
   they	
   perform	
   Buddhist	
  
offerings	
  that	
  are	
  related	
  to	
  Vajrayana	
  Buddhism.	
  
These	
   Bajracharyas	
   are	
   not	
   monks.	
   They	
   get	
  
married	
  as	
  a	
   layperson,	
  but	
   they	
  work	
  as	
  priests	
  
for	
  the	
  entire	
  Newars	
  of	
  Kathmandu	
  Valley.	
  	
  

In	
   the	
   Newar	
   caste	
   system,	
   it	
   is	
   a	
   little	
  
different	
   from	
  the	
  others.	
  They	
  eat	
   food	
  given	
   to	
  
them	
   by	
   other	
   lower	
   castes	
   other	
   than	
   the	
  
untouchable	
   caste.	
   When	
   they	
   are	
   not	
   doing	
  
priestly	
   jobs,	
   this	
   priestly	
   caste	
   also	
   makes	
  
bronze	
   statues	
   of	
   different	
   kinds	
   of	
   Buddhist	
  
deities	
   or	
   figures.	
   They	
   have	
   passed	
   this	
   skill	
  
from	
   generation	
   to	
   generation.	
   Still	
   today,	
   in	
  
places	
   like	
   Lalitpur	
   and	
   Bhaktapur,	
   Shakyas	
   and	
  
Bajracharyas	
  work	
  on	
  making	
  statues.	
  Other	
  than	
  
making	
  statues,	
   they	
  also	
  make	
   jewellery	
  of	
  gold	
  
and	
  silver.	
  	
  

The	
   other	
   castes	
   like	
   Joshi,	
   Malla,	
   Shrestha,	
  
Pradhan,	
  Amatya	
  and	
  Rajbhandari	
  are	
  considered	
  
as	
   the	
   Kshatriya	
   class.	
   It	
   is	
   said	
   that	
   the	
  
Karmacharya,	
   Malla	
   and	
   Joshi	
   are	
   the	
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surplus	
  of	
  grains	
  are	
  sold.	
  The	
  needed	
  amount	
  of	
  
grains	
  are	
  kept	
   in	
   the	
  guthi.	
  The	
  offerings	
   to	
   the	
  
Karunamaya	
  also	
  go	
  to	
  the	
  guthi,	
  which	
  helps	
   its	
  
guthi	
  members.	
  	
  

The	
  Karunamaya	
  guthi	
  members	
  take	
  turns	
  in	
  
looking	
   after	
   the	
   Cult	
   of	
   Karunamaya	
   to	
   insure	
  
protection	
   and	
   traditional	
   values	
   of	
   the	
   temple.	
  
According	
   to	
   David,	
   “They	
   observe	
   lineage	
   Deity	
  
worship	
   in	
   single	
   families	
   or	
   groups	
   of	
   two	
   or	
  
three	
   very	
   closed	
   related	
   ones	
   (239).”	
   	
   The	
  
families	
   of	
   the	
   Karunamaya	
   guthi	
   take	
   turns	
   in	
  
looking	
  after	
   the	
  cult	
  of	
  Karunamaya.	
  Every	
  year	
  
the	
  new	
   family	
  comes,	
  and	
   the	
  old	
   family	
   leaves.	
  
In	
   this	
   way	
   there	
   are	
   no	
   quarrels	
   among	
   the	
  
members.	
   Every	
   member	
   is	
   given	
   the	
   date	
   of	
  
appointment	
   and	
   when	
   to	
   leave.	
   The	
   rotation	
   is	
  
done	
  to	
  make	
  sure	
  everyone	
  gets	
  his	
  or	
  her	
  share	
  
and	
  prosperity.	
  	
  

However	
   there	
   are	
   some	
   rules	
   associated	
  
with	
  lineage	
  guthis.	
  If	
  a	
  person	
  dies	
  in	
  the	
  family	
  
while	
  serving	
  the	
  Cult	
  of	
  karunamaya,	
   the	
   family	
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Food 
	
  

One	
  of	
   the	
  most	
   essential	
   components	
  of	
   the	
  
Newar	
  is	
  their	
  food.	
  Newari	
  food	
  is	
  considered	
  as	
  
one	
   of	
   the	
   most	
   delicious	
   cuisines	
   in	
   Asia.	
   Many	
  
kinds	
  of	
  food	
  are	
  found	
  in	
  Newari	
  culture.	
  Beaten	
  
rice	
   or	
  Baji	
   is	
   very	
  delicious.	
  Newars	
  use	
  beaten	
  
rice,	
  which	
  is	
  also	
  known	
  as	
  Flattened	
  rice	
  in	
  the	
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the	
   floor	
   and	
   they	
   probably	
   did	
   not	
   have	
   beds.	
  
The	
  head	
  of	
   the	
   family	
   is	
  most	
   likely	
  a	
  man	
  who	
  
was	
  also	
  known	
  as	
  Thakali.	
  The	
  head	
  of	
  the	
  family	
  
can	
  be	
  eldest	
  son	
  if	
  and	
  only	
  his	
  father	
  has	
  passed	
  
away.	
   However,	
   after	
   the	
   father	
   is	
   dead	
   there	
  
might	
  be	
  problem	
  regarding	
  one	
  person	
  working	
  
too	
   much	
   in	
   field	
   and	
   another	
   not	
   working	
   so	
  
hard.	
   In	
   many	
   case	
   there	
   is	
   imbalance	
   in	
   the	
  
family	
   after	
   the	
   father	
   had	
   passed	
   away.	
   	
   In	
  
ancient	
  times	
  a	
  household	
  could	
  be	
  very	
  large,	
  up	
  
to	
  twelve	
  members	
  per	
  family.	
  	
  

Different	
   kind	
   of	
   jobs	
   was	
   performed	
   in	
  
Newari	
   households	
   by	
   different	
   members.	
  
According	
   to	
   Lowdin,	
   “Newars	
   are	
   found	
   in	
   all	
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Gai	
   Jatra	
   is	
   known	
   as	
   cow	
   procession	
   or	
   SA	
  
Paru	
   in	
   Newari	
   language.	
   	
   People	
   of	
   Kathmandu	
  
Valley	
  believe	
  that	
  on	
  this	
  day	
  of	
  Gai	
  Jatra,	
  which	
  
is	
  celeberated	
  in	
  end	
  of	
  September.	
  It	
  is	
  said	
  that	
  
the	
  doors	
  of	
  heaven	
  opens	
  for	
  all	
  that	
  have	
  died	
  in	
  
this	
  year.	
  Cow	
  procession	
  is	
  done	
  by	
  every	
  family	
  
who	
   loves	
   opens	
   have	
   passed	
   away.	
   In	
   this	
  
festival	
  the	
  real	
  cow	
  is	
  not	
  sent	
  to	
  visit	
  the	
  valley;	
  
instead	
   the	
   young	
   boys	
   and	
   young	
   men	
   are	
  
decorated	
   as	
   cows	
   with	
   funny	
   hats	
   made	
   from	
  
bamboo	
   sticks	
   are	
   made	
   to	
   visit	
   the	
   city.	
   Upon	
  
visiting	
   people’s	
   homes	
   they	
   are	
   offered	
   breads,	
  
grains	
  and	
  money.	
  On	
  this	
  day,	
  all	
  the	
  family	
  who	
  
have	
   lost	
   their	
   loved	
   ones	
   make	
   donation	
   in	
   the	
  
name	
   of	
   their	
   loved	
   one’s	
   to	
   all	
   the	
   young	
   boys	
  
and	
  young	
  men	
  who	
  are	
  decorated	
  as	
  cows.	
  	
  

The	
   sole	
  purpose	
  of	
   this	
  Gai	
   Jatra	
   is	
   to	
  make	
  
people	
   laugh	
   since	
  many	
   families	
  have	
   lost	
   their	
  
loved	
   ones.	
   In	
   some	
   other	
   parts	
   of	
   valley	
   like	
  
Kirtipur,	
  parade	
   takes	
  place	
  with	
  masked	
  people	
  
who	
  dance	
  along	
  the	
  road.	
  As	
  drum	
  beats,	
  people	
  
start	
  to	
  dance	
  in	
  traditional	
  way	
  of	
  dancing	
  styles	
  
and	
  keep	
  going	
  on	
  until	
  the	
  dark.	
  Gai	
  Jatra	
  can	
  be	
  
explained	
  as	
  Hallowen	
   in	
   the	
  west	
  with	
  different	
  
masks	
  but	
  has	
  a	
   lot	
  of	
  cultural	
  value	
   in	
   it.	
   In	
  this	
  
festival	
   all	
   the	
   relatives	
  are	
   called	
  upon	
   for	
   feast	
  
but	
  those	
  families	
  who	
  have	
  lost	
  their	
  loved	
  ones	
  
do	
   not	
   celebrate	
   Jai	
   Jatra.	
   Another	
   festival	
   is	
  
Mother’s	
  day.	
  In	
  Newari	
  society,	
  mother’s	
  day	
  is	
  a	
  
very	
   important	
   festival.	
   In	
   this	
   day	
   all	
   the	
  
children	
   give	
   gift	
   to	
   their	
   mothers.	
   Women	
   who	
  
are	
   already	
   married	
   go	
   back	
   to	
   their	
   mother’s	
  
house	
  with	
  different	
  food	
  items.	
  This	
  festival	
  has	
  
been	
  celebrated	
  since	
  Malla	
  dynasty.	
  
	
  
	
  
Architecture 
	
  

Newar	
   culture	
   is	
   very	
   rich	
   in	
  
architecture.	
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Nationalist Archaeologies of Korea and Applying Multivocal 
Interpretations 
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past	
  to	
  justify	
  colonization	
  and	
  prove	
  subservience	
  
to	
   other	
   nations.	
   Hyung	
   Il	
   Pai	
   points	
   out	
   four	
  
research	
   themes	
   that	
   were	
   emphasized	
   by	
   the	
  
Japanese	
   during	
   this	
   time:	
   (1)	
   the	
   common	
  
ancestral	
   origins	
   of	
   the	
   Korean	
   and	
   Japanese	
  
people;	
   (2)	
   the	
   existence	
   of	
   Japanese	
   colonies	
   on	
  
the	
   Korean	
   peninsula	
   in	
   the	
   past;	
   (3)	
   the	
  
overwhelming	
   impact	
   of	
   Chinese	
   cultures	
   on	
   the	
  
Korean	
   peninsula;	
   and	
   (4)	
   the	
   backwardness	
   and	
  
stagnation	
  of	
  Korean	
  cultures.	
  	
  

The	
  data	
   that	
   Japanese	
   colonial	
   archaeologists	
  
collected	
   were	
   selectively	
   used	
   to	
   reconstruct	
   the	
  
evolution	
   of	
   Korea12.	
   They	
   interpreted	
   the	
   origins	
  
of	
   Korea	
   and	
   Japan	
   while	
   holding	
   on	
   to	
   the	
  
nineteenth-­‐
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even	
   landed	
   in	
   the	
   middle	
   of	
   ongoing	
   sites	
   via	
  
military	
   helicopter,	
   projecting	
   himself	
   as	
   a	
   strong	
  
military	
   leader,	
   with	
   no	
   journalists	
   missing	
   the	
  
photo	
  op	
  since	
  they	
  were	
  informed	
  beforehand.	
  He	
  
ordered	
   the	
   restoration	
   of	
   ancient	
   sites,	
   such	
   as	
  
those	
   of	
   the	
   ancient	
   Silla	
   Kingdom,	
   and	
   built	
  
national	
  military	
  monuments	
  to	
  successful	
   famous	
  
Koreans,	
   such	
   as	
   Admiral	
   Yi	
   Sun-­‐shin,	
   who	
   led	
  
Korean	
   naval	
   forces	
   to	
   victory	
   against	
   Japanese	
  
counterparts	
  in	
  1592,	
  and	
  again	
  in	
  159818.	
  

The	
   KSMKG	
   was	
   renamed	
   the	
   Ministry	
   of	
  
Cultural	
  Heritage	
  Administration	
  (CHA)	
  in	
  1998.	
  It	
  
works	
  closely	
  with	
   the	
  National	
  Museum	
  of	
  Korea	
  
and	
  the	
  National	
  Folk	
  Museum,	
  and	
  oversees	
  all	
  of	
  
the	
   historical	
   sites	
   around	
   South	
   Korea.	
   With	
   the	
  
easing	
   of	
   authoritarian	
   government	
   and	
   the	
  
belated	
  arrival	
  of	
   a	
  democratic	
   government	
   in	
   the	
  
late	
  1990s,	
  debates	
  have	
  been	
  openly	
  waged	
  online	
  
about	
  historical	
  sites	
  until	
  today.	
  	
  

Different	
  versions	
  of	
  the	
  same	
  history	
  emerged	
  
when	
   Koreans	
   took	
   the	
   helm	
   after	
   achieving	
  
independence	
   in	
   1945.	
   In	
   an	
   effort	
   to	
   establish	
  
national	
   identity	
   and	
   obliterate	
   Japanese	
   colonial	
  
influence,	
   South	
   Korea	
   operated	
   under	
   the	
  
ideology	
   of	
   the	
   Minjok	
   t’uchaengsa	
   (racial	
  
struggle)19,	
   which	
   I	
   will	
   go	
   into	
   later	
   in	
   the	
  
Discussion	
  section.	
  Basically,	
  the	
  t’uchaengsa	
  was	
  a	
  
motivation	
  to	
  preserve	
  Korean	
  identity	
  and	
  culture	
  
from	
  invading	
  armies20.	
  
	
  
	
  
Archaeology in North Korea 
	
  

In	
   North	
   Korea,	
   archaeological	
   study	
   was	
  
implemented	
  explicitly	
  with	
  political	
  goals	
  in	
  mind.	
  
Right	
  after	
  liberation	
  in	
  1945,	
  many	
  scholars	
  in	
  the	
  
South	
  migrated	
   to	
   the	
  North.	
  Their	
   early	
   research	
  
was	
   based	
   on	
   written	
   Japanese	
   colonial	
  
archaeology	
   works	
   alone,	
   but	
   an	
   archaeological	
  

                                                
18	
  Kyung	
  Moon	
  Hwang,	
  A	
  History	
  of	
  Korea:	
  An	
  Episodic	
  
Narrative	
  (New	
  York:	
  Palgrave	
  Macmillan,	
  2010),	
  Kindle	
  
Electronic	
  Edition,	
  80-­‐83.	
  
19	
  Hyung	
  Il	
  Pai,	
  Constructing	
  “Korean”	
  Origins:	
  A	
  Critical	
  
Review	
  of	
  Archaeology,	
  Historiography,	
  and	
  Racial	
  Myth	
  
in	
  Korean	
  State-­‐Formation	
  Theories	
  (Cambridge,	
  MA	
  and	
  
London:	
  Harvard	
  University	
  Asia	
  Center,	
  2000),	
  137.	
  
20	
  Hyung	
  Il	
  Pai,	
  Heritage	
  Management	
  in	
  Korea	
  and	
  
Japan:	
  The	
  Politics	
  of	
  Antiquity	
  &	
  Identity	
  (Seattle	
  and	
  
London:	
  University	
  of	
  Washington	
  Press,	
  2013),	
  Kindle	
  
Electronic	
  Edition:	
  Chapter	
  1,	
  Location	
  869	
  of	
  6107.	
  	
  

system	
   was	
   being	
   built	
   in	
   the	
   1940s	
   and	
   1950s.	
  
There	
   were	
   approximately	
   twenty	
   archaeologists	
  
in	
   North	
   Korea	
   during	
   the	
   1950s	
   and	
   1960s	
   with	
  
most	
   of	
   them	
   not	
   having	
   any	
   experience	
   at	
   all21.	
  
Similar	
  to	
  South	
  Korea,	
  some	
  of	
  the	
  scholarly	
  work	
  
was	
   done	
   to	
   counteract	
   Japanese	
   colonial	
  
archaeologists’	
   imperial	
   distortion	
   of	
   Korean	
  
history.	
  

Every	
   institution	
   established	
   in	
   North	
   Korea	
  
has	
   a	
   purpose	
   for	
   politics,	
   and	
   archaeology	
   is	
   no	
  
exception.	
   North	
   Korean	
   archaeology	
   was	
  
established	
  with	
  a	
   Soviet	
   framework	
   in	
  mind,	
   and	
  
borrowed	
   from	
   1930s	
   Soviet	
   archaeology.	
   In	
   the	
  
nationalist	
  craze	
  of	
  the	
  1950s,	
  especially	
  after	
  Kim	
  
Il	
   Sung’s	
   Juche	
   speech,	
   the	
   use	
   of	
   archaeological	
  
works	
   made	
   sense	
   for	
   national	
   pride	
   and	
   the	
  
glorification	
  of	
  “Koreanness.”	
  North	
  Korea	
  built	
  the	
  
Institute	
   for	
   the	
  History	
  of	
  Material	
  Culture	
   (IHM)	
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(Committee	
  on	
  the	
  study	
  of	
  Korean	
  antiquities).	
  In	
  
1911,	
   Torii	
   Ryuzo	
   hypothesized	
   the	
   location	
   of	
  
Pyongyang	
  for	
  the	
  commandery	
  due	
  to	
  his	
  findings	
  
in	
   China	
   near	
   the	
   northeastern	
   border	
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from	
   abroad	
   and	
   faking	
   inscriptions,	
   marking	
   the	
  
beginning	
  of	
  the	
  debate37.	
  As	
  I	
  stated	
  before,	
  there	
  
were	
   more	
   than	
   2,600	
   tombs	
   found	
   at	
   the	
   Lelang	
  
site,	
   but	
   there	
   were	
   no	
   comprehensive	
   published	
  
reports.	
  According	
  to	
  North	
  Korean	
  archaeologists’	
  
interpretations	
  of	
  these	
  finds,	
  it	
  is	
  proven	
  beyond	
  a	
  
doubt	
   that	
   Lelang	
   was	
   actually	
   an	
   independent	
  
state	
   of	
   Old	
   Choson.	
   This	
   theory	
   refutes	
   South	
  
Korean	
  and	
  Japanese	
  scholars’	
  interpretations	
  that	
  
the	
   remains	
   found	
   at	
   Pyongyang	
   are	
   those	
   of	
  
Lelang	
   Commandery.	
   According	
   to	
   Mark	
   Byington	
  
and	
   Youngchan	
   Oh,	
   North	
   Korean	
   scholars	
   are	
  
rejecting	
   not	
   only	
   South	
   Korean	
   and	
   Japanese	
  
achievements,	
   but	
   their	
   own	
   that	
   they	
  
accomplished	
  before	
  the	
  1990s38.	
  Without	
  concrete	
  
data,	
  it	
  is	
  left	
  to	
  a	
  debate	
  with	
  no	
  true	
  solution.	
  For	
  
North	
   Korean	
   archaeologists	
   living	
   in	
   a	
   closed	
  
nation,	
   there	
   is	
   no	
   way	
   to	
   critically	
   debate	
   the	
  
evidence	
   and	
  existence	
  of	
   Lelang	
  without	
  political	
  
consequences.	
  

South	
   Korean	
   historians	
   began	
   viewing	
   the	
  
Lelang	
  commandery	
  in	
  a	
  nationalistic	
  light	
  because	
  
of	
   their	
   political	
   motivations,	
   or,	
   the	
   minjok	
  
t’uchaengsa
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Under	
   NAGPRA,	
   established	
   in	
   1990,	
  
archaeologists	
  must	
  repatriate	
  any	
  human	
  remains	
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material	
   remains,	
   which	
   is	
   misleading	
   and	
  
inaccurate53.	
  The	
  nationalistic	
  perspective	
  is	
  that	
  of	
  
preserving	
   the	
   Korean	
   race	
   and	
   keeping	
   it	
   pure	
  
throughout	
   five	
   thousand	
   years;	
   however,	
   this	
  
ideal	
   is	
   unrealistic	
   when	
   one	
   examines	
   their	
  
history	
   of	
   conquests,	
   including	
   the	
   Mongol	
  
Invasion	
   and	
   the	
   Japanese	
   occupation.	
   In	
   future,	
  
Korean	
   archaeologists	
   and	
   any	
   other	
   who	
   help	
  
with	
   excavations	
   and	
   interpretations	
   must	
   accept	
  
this	
  fact	
  and	
  keep	
  it	
  in	
  mind.	
  

According	
  to	
  Hodder,	
  misuse	
  of	
  the	
  past	
  needs	
  
to	
   be	
   evaluated	
   socially	
   and	
   ethically.	
   He	
   also	
  
argues	
   that	
   a	
   completely	
   objective	
   study	
   of	
  
archaeology	
   is	
   not	
   going	
   to	
   protect	
   it	
   from	
  
misuse54.	
   Scientific	
   objectivity	
   is	
   not	
   enough	
   to	
  
create	
   archaeologies	
   that	
   avoid	
   bias.	
   Multiple	
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I	
  will	
   also	
  point	
   out	
   that	
   though	
   the	
  American	
  
Southwest	
   and	
   other	
   areas	
   may	
   yield	
   different	
  
methods	
   and	
   help	
   us	
   understand	
   places	
   such	
   as	
  
Korea,	
   the	
   case	
  of	
   the	
  Lelang	
   commandery	
   can	
  be	
  
more	
  complicated.	
  The	
  American	
  Southwest	
  can	
  be	
  
complicated	
   in	
   terms	
   of	
   different	
   native	
   peoples	
  
and	
   their	
   ancestry;	
   however,	
   the	
   Lelang	
   case	
   has	
  
many	
  different	
  voices	
  that	
  argue	
  across	
  a	
  large	
  and	
  
divided	
   geopolitical	
   void	
   much	
   more	
   volatile	
   than	
  
American	
   state	
   borders.	
   Multivocality	
   can	
   help	
   in	
  
establishing	
   fair	
   interpretations	
   in	
   Korean	
  
archaeology,	
   and	
   perhaps	
   this	
   is	
   the	
   best	
   area	
   to	
  
test	
   that	
   theory.	
   It	
   will	
   not	
   be	
   possible	
   in	
   North	
  
Korea	
  for	
  many	
  years,	
  but	
  it	
  is	
  a	
  good	
  start	
  in	
  South	
  
Korea.	
  
	
  
	
  
Conclusion 
	
  

The	
   Korean	
   peninsula	
   has	
   been	
   a	
   contentious	
  
area	
   in	
   which	
   archaeology,	
   and	
   especially	
  
nationalist	
   archaeology,	
   has	
   played	
   a	
   big	
   part	
   in	
  
building	
   and	
   recapturing	
   national	
   identity	
   and	
  
pride.	
  Archaeological	
  finds	
  in	
  Korea	
  were	
  exploited	
  
by	
   Japan	
   to	
   justify	
   colonization,	
   and	
   Korean	
  
postwar	
   nationalist	
   historians	
   attempted	
   to	
  
remove	
  colonial	
  interpretations	
  in	
  favor	
  of	
  national	
  
pride.	
  	
  

I	
   argued	
   that	
   in	
   both	
   North	
   and	
   South	
   Korea,	
  
historians	
   have	
   manipulated	
   interpretations	
   of	
  
archaeological	
   findings	
   according	
   to	
   political	
   and	
  
nationalistic	
   goals	
   in	
   opposition	
   to	
   colonial	
  
interpretations	
   of	
   the	
   past.	
   I	
   used	
   Lelang	
  
commandery	
   as	
   a	
   case	
   study	
   to	
   illustrate	
   the	
  
debates	
  surrounding	
  the	
  site.	
  It	
  is	
  also	
  contentious	
  
in	
  that	
  it	
  is	
  located	
  in	
  the	
  Pyongyang	
  area	
  of	
  North	
  
Korea,	
   so	
   that	
   old	
   data	
   collection	
   is	
   all	
   that	
  
archaeologists	
  have	
  to	
  work	
  from	
  and	
  North	
  Korea	
  
is	
  such	
  a	
  difficult	
  country	
  to	
  visit.	
  	
  

To	
   support	
   my	
   solution	
   to	
   such	
   contrasting	
  
views	
   of	
   certain	
   sites	
   in	
   Korea,	
   I	
   used	
   examples	
  
from	
   the	
   American	
   Southwest	
   and	
   its	
   own	
   issues	
  
with	
   archaeology.	
   I	
   introduced	
   certain	
   acts	
   that	
  
were	
   made	
   in	
   support	
   of	
   local	
   peoples,	
   such	
   as	
  
NAGPRA,	
  and	
  the	
  way	
  Southwestern	
  archaeologists	
  
include	
   the	
   voices	
   of	
   tribes	
   around	
   them.	
   In	
  
including	
   the	
   local	
   people,	
   scholars	
   avoid	
   conflict	
  
by	
  creating	
  an	
  atmosphere	
  of	
  mutual	
  respect	
  while	
  
employing	
   multivocal	
   approaches	
   to	
   avoid	
   biased	
  
and	
  incorrect	
  interpretations.	
  

I	
   argued	
   for	
   a	
   multivocal	
   approach	
   to	
  
archaeology	
   in	
   both	
  Koreas	
   in	
   order	
   to	
   find	
   a	
   fair	
  
interpretation	
   of	
   the	
   past	
   that	
   is	
   neither	
  
nationalistic	
   nor	
   colonial.	
   It	
   is	
   my	
   hope	
   that	
   in	
  
future,	
  Korean	
  archaeologists	
   can	
   study	
   their	
  past	
  
with	
  a	
  balance	
  that	
   includes	
  past	
  and	
  current	
  data	
  
as	
   well	
   as	
   more	
   work	
   that	
   is	
   not	
   marred	
   by	
  
nationalistic	
  or	
  political	
  goals.	
  To	
  achieve	
  this,	
  they	
  
should	
   include	
   more	
   scholars	
   of	
   different	
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